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ARE THE DOCTRINES AND PRACTICES OF 
THE REFORMED CHURCHES, OR THOSE OF 
THE CHURCH OF ROME, THE MORE OB- 
NOXIOUS TO THE IMPUTATION OF HERESY. 
Bkllabmine, in the seventh chapter of his Treatise upon 
the Note* of the Churqh,* asserts, that the Protestant doc- 
trines are nothing else than a revival of certain heresies 
which had been condemned by the Church in former ages. 
And in order to establish this position, he enumerates 
twenty heresies, to each of which he professes to find a 
parallel in the writings of Luther and Calvin. This as- 
sertion, it is needless to say, did not pass unchallenged by 
writers upon the Protestant side ; and we hope, in a future 
number, to show how triumphantly they refuted it-T But 
they did something more than this. They retorted the 
assertion, and showed that many of the characteristic doc- 
trines and practices of papal Rome were most strikingly 
similar to those of the ancient heretics ; and even of the 
very heretics included in the above-mentioned catalogue of 
BeUarmiue. Our Roman Catholic readers will, we trust, 
bear patiently with us while we bring forward some proofs 
of this position, which, doubtless, will appear to many of 
them a very startling one. The subject is one of very 
great importance, and ought not to be dismissed without 
further inquiry, merely because it may be a disagreeable 
ope. Wo shall not attempt to enumerate all the cages in 
which a coincidence between the doctrines and practices 
of the Papacy and those of heretical sects has been pointed 
out. More than forty-five such instances have been no- 
ticed, and it would not be difficult to add to the number. 
At present we shall content ourselves with indicating a 
few eases as examples of the rest. 

First — The ascription of the title "God" (Deas) to 
the Popes, in the Canon Law, j has certainly, to say the 
least of it, no warrant from Scripture ; and has no parallel 
in the past history of the Church, except the claim to divine 
honours made by Simon Magus, whom Irenasus calls the 
father of all heretics. 

Another point of resemblance between the doings of this 
arch-heretic and those of papal Rome, is to be found in 
the wholesale and shameless practice of simony, (a crime 
which derives its name from what is recorded of Simon, 
Acts viii. lit, sq.), by which the Romun Curia was dis- 
graced, prior to the Reformation. Thus, in the beginning 
of the fourteenth century, Gul. Durandus, one of the highest 
authorities of the age, saye,§ that "in the Roman Church, 
simony reigns as if it were no sin." A little later in the 
same century, Marsilius of Padua, the" most eminent jurist 
of those times, tells us,|| that " at Rome there is a concourse 
of simoniacal persons from every quarter, seeing that 
heaven and all the elements are sold there— Earth, as 
often as the bodies of the dead are to be committed to the 
grave ; water, to which the name lustral is given ; the air 
and sound of bells ; the firt of candles." " The merits," 
he adds, "of the living and the dead are sold; hymns, 
sacraments, priesthoods are sold ; in fine, the remission of 
sins itself is sold." Still later in the same century, the 
famous poet, Petrarch, writes thuslf " Simon Magus, 
together with his wife, Sinionia, has come to life again in 
Rome.'' And, to quote no more, we have the following 
striking testimony from Baptista of Mantua, General of 
the Carmelites, and one of the most distinguished men of 
his time (the beginning of the sixtcentli century). Speak- 
ing of Rome, he says— 

" Veoalia. nobis 

Templa, sacerdotes, alwria, sacra, corona*, 
Ignis, tluua, preccs, ccelum venale, Deusque." 
Which, literally translated, is "For sale with us are tem- 
ples, priests, altars, sacred rites, crowns, fire, incense, 
prayers, heaven, God." 

Secondly — The Valentinians (a branch of the Gnostic 
heretics) taught that Scripture was imperfect, and that, 
consequently. Tradition was necessary, in order to ascertain 
the truth. Speaking of these heretics, Irena:u8 says,** 
" when they are convicted out of the Scriptures, they" turn 
and accuse ihe Scriptures themselves, on the ground that they 
(the Scriptures) are not correct, and want authority, and 
do not harmonize with each other; and they assert that 
the truth cannot be discovered by those who are ignorant of 
tradition." Those who arc at all familiarwith Roman Catho- 
lic works on controversy, will be struckwith the remarkable 
resemblance which exists between these Gnostic views of 
Scripture and those which arelaiddown in the worka alluded 
to, in order to establish the necessity of tradition as a part 
of the rule of faith, co-ordinate with Scripture. Thus, for 
example, we read in a work of standard authoritytt the 
following words, " The Scriptures are, as some one, no less 
truly than wittily, has observed, like a nose of wax (cercus 
nasus) which may be easily twisted every way, and like a 
leaden rule which may readily be bent to any shape one 
pleases. To these Scriptures we must, accordingly, apply 
the inflexible rule, the authority and common sentiment 
ot the tradition of the Church : which tradition," he adds, 

* l>ispa«at. <!e Contror. Fid. Tom. ii., p. 1 14, sq. Fragce, 1721. 
iZ. S *. fu " diK " 8!, '»n of this subject, see, amongst others, Gerhard 
book ii™!,' ™' *'"' P ' 335 - Ed - Cotto " 1772 - Fitld ' of tUe Chnrch ' 

J ^?H M f^^'tf article. 

■ nf , ,', Ceiel !' Conc - GaL . P»»- "•> tit. 10. 
I Def. Pac. part ii., c 24 

1 Dial, de p.om. Cur. Erit. 

*» Iren. Coat. Hatr., lib. m c(p . 2 . 

Tt "gains tie Contror., lib. 1U c 2 



" is the very rule of truth and piety, more efficacious than 
Holy Writ. The Scriptures," he further informs us, " may 
easily be applied to favour any impious opinion." The 
man who penned these fearful words, Albert Pighius, was 
patronized by four successive Popes, to one of whom he 
dedicated the work from which they are taken. He was 
employed on confidential embassies by the Roman Sec, and 
was regarded at Rome as one of the greatest divines of his 
age (beginning of sixteenth century). 

In connection with this subject, we may add what 
Irenasus tells us (Lib. i. c. 24) of the Carpoeratians, 
another Gnostic sect — viz., that they defended their own 
tenets by pretending that our Blessed Lord had privately 
communicated certain doctrines to the Apostles which were 
to be reserved and kept secret from the general body of 
Christians, and to be communicated only to those who 
were worthy to receive them : to which privileged class 
they (the Carpoeratians) of course belonged. Arius and 
Eutvches defended their heresies by a similar appeal to 
tradition: which led Basil the Groat, to say, "that it 
was a manifest falling away from the faith, and a proof of 
arrogance, either to reject anything of what is written, or 
to introduce anything that is not.* The famous Disciplina 
Arcani, or Discipline of the Secret, by which it was once 
thought, (before the doctrine of development was invented), 
that the silence of primitive antiquity respecting the cha- 
racteristic doctrines of the Church of Rome could alone be 
successfully accounted for — this discipline, as explained 
and employed by the controversial writers of the Church 
of Rome, finds its exact prototype in the Carpocrathju doe- 
trine above described. A nd it is not a little remarkable, thn t 
the very same text which these Gnostic heretics employed 
in support of their tenet of a reserved secret doctrine — 
viz., John xvi. 12— is still one of the standard texts bro.ght 
forward by Roman Catholics, in order to prove the insuffi- 
ciency of Holy Scripture. 

Thirdly— We learn from Ircnaeus (Lib. i., c. 24) and 
Epiphanius (Lib. i., Hajr. xxvii.) that the worship of images 
and pictures of Christ and the Apostles was another 
characteristic of the Gnostic heretics. We arc not, accord- 
ingly, surprised to find that the latter Father was a most 
uncompromising Iconoclast. The story told by Epiphanius 
himself, in his celebrated letter to John Bishop of Jerusa- 
lem (Epiph. oper., Tom. ii. 314), is well known, and may 
be seen in page 50 of the La tmak of last year. " I went," 
he says, " into a certain Church to pray ; and I found 
there a veil, hanging on the doors of the Church, having 
the likeness of Christ, or some saint painted on it. So 
when I saw the likeness of a human being hanging in the 
Church of Christ contrary to the authority of Scripture, I 
tore it, and gave directions to the keeper of the place to 
roll up some poor person in it as a winding sheet." We 
do not wonder at the indignation of this eminent 
father of the fourth century, when we remember that he 
himself expressly notices image-worship as a characteristic 
of the deadly heresy of the Gnostics. Few of our Roman 
Catholic brethren are aware, that when they prostrate 
themselves before a picture or an image, even of Christ 
himself, they are imitating the practice not of the primitive 
Church, but of the early heretics; and that instead of 
following the injunctions of the great Church Fathers, in 
this particular, they are running directly counter to them. 

Fourthly — It is an indisputable fact, attested by Ire- 
na:us, Tertullian, Clemens Alex., Theodoret, Augustine, 
and others of the Fathers, that the notion of extraordinary 
sanctity, being connected with celibacy amd asceticism, origi- 
nated with heretics. Scripture docs not contain a syllable 
which can be tortured into a general warrant for such 
practices. On the contrary, the whole spirit of the New 
Testament is directly opposed to such a mere carnal reli- 
gion. As to the heretical origin of the practices adverted 
to, we shall be very brief; because, as before said, the fact 
is incontestable. Thus, the Marcionites, as we learn from 
Tertullian and Clemens Alex., highly commended celi- 
bacy. Epiphanius informs us that the Encratites did the 
same ; though, he adds, their practice was not always con- 
formable to their teaching. "Contiuemiam jactant," he 
says, " fallaciter omnia facientcs. Nam et inter mulieres 
rcperiuntur, et mulieres uudiquaquc decipiunt, et simul 
cum iis vivunt." Would to God such scandals were con- 
fined to the heretics. But in an evil hour the Church 
adopted their practices, and similar results followed. 
Every reader of ecclesiastical history knows but too well 
what ismeant by yuvaiccv ovviiaaKroi, mulieres subintro- 
ducte. We have no wish to dwell upon the fearful immo- 
ralities to which the celibacy of the clergy has at all times, 
from its first introduction, given rise ; and which have 
drawn down the condemnations, not only of every virtuous 
writer in every age, but of numerous Councils, beginning 
with the Oecumenical Council of Nice itself. Suffice it to 
say, that a restriction, unnatural in itself and heretical in 
its origin, has borne fruits worthy of its parentage.f 

Fifthly— We will conclude this article with noticing one 

* Basil de Fid., c. i. 

t The Alanicliwaru all wed the leas perfect members of their body 
to marry, but imposed celibacy on the more perfect. The same dis- 
tinction is made in the Church of Home. The laity are allowed the 
use of tiieir natural liberty; the monks end secular clergy, as being 
more per.'ect, arc obliged to take vows of celibacy. The parallel is, 
unfortunately, eloser still. Like tile Encratites, the Manicliaeans did 
not practice what they taught, so that Augustine says— "They do 
not proiiibit concubinage, but only marriage." Compare with tliis 
the Hotorieus concubinage of tiie clergy, who were too perfect and holy 
to many like oilier men, including St. Peter himself. 



more Roman Catholic practice, which may aksobe traeed to 
ihtreticalerigin. Anditisthemore important toremarfc this, 
because the practicein question seems to be gaining ground 
every day ; and threatens, ere long, to absorb, praeti- 
eally, every religious act whatsoever, whether prescribed 
\>j Scripture or enjoined by the usages of the pri- 
miiive Church. I mean Mariolatry, or the worship of the 
Virgin Mary. We have already, in thepreeeding volumes 
of the Lavman, examined at length what Scripture and 
the early Fathers tell us of the Blessed Virgin, with a 
view to ascertain whether we aro now justified in offering 
her worship ; anil the result of our investigations has been, 
that we must look elsewhere than in Scripture or the re- 
cords of the primitive Church, if we would find any prece- 
dent for such worship. This, in itself, must be a startling 
fact to a simple-minded, confiding, Roman Catholic, who 
believes, without inquiry, or on the credit of his teachers, 
that he has as much reason to worship the Virgin as he 
has to worship her Divine Son. But how much greater 
must be his astonishment to learn that, whilst the Scrip- 
tures ami the practice of the universal Church, from its 
foundation to the present hour, are his warrant for the 
one act of worship, tho earliest precedent for the other 
that can be produced from antiquity is the idolatrous wor- 
ship offered to tho Virgin by a set of female heretics, or 
fanatics, called Collyridians, who, as wo learn from Epi- 
phanius (Hser. 78, 7!)), lived in the 4th century. The 
name is usually derived from a Greek word (a-oXXwpa) de- 
noting a cake, this being tho offering which her votaries 
presented to the Virgin, perhaps in imitation of the idola- 
trous worship paid to the Moon by the ancient Jews 
(who followed their heathen neighbours), as mentioned in 
Jeremiah xliv. 10. Tliis is, then, the earliest instance- 
ol that homage which is due to God and Christ alone being 
rendered to the Virgin. The words of Epiphanius him- 
self, condemning the heresy in question, (which we 
cited in our last number), are most important; "Let 
Mary be honoured ; but let the Father, Son, and 
Holy Spirit alone be adored. Let no one adore Mary.' 
Now, let any candid Roman Catholic compare with this 
injunction of the pious Bishop of Cyprus the following 
passages, taken from sources which reflect the authorised 
teaching of his own Church, and let him then sav whether 
he believes that, with the exception of the cake", Epipha- 
nius would have recognised any difference between the 
degree of worship which he condemns in the Collyridian 
heretics, and that which is now paid to the Virgin by the 
Church of Rome. The passages to which we refer are 
the following, taken at random from a number of others 
equally strong : — 

1. In the Encyclical Letter of Pope Gregory XVI., 
written in 1832, the following passage occurs : — 

" We address this letter to you, Venerable Brethren, qo 
this most joyful day, when we solemnise the festival of the 
triumphant Assumption of the Holy Virgin into Heaven, 
that she, whom we have experienced as our patroness and 
deliverer amidst the 'greatest calamities, may also propi- 
tiously assist as whilst we write, and by her celestial inspi- 
ration may guide us to such counsels as may be most sa- 
lutary to the Christian Church." That the attributes of 
Deity are here ascribed to the Virgin appears plainly from 
a comparison of the following passages of Scripture— 
Ps. cxliii. 2 (Douay Vers.) ; Ps. xxxix. 18 ; Is. xi, 2. 

2. In the Litany of the Blessed Virgin, to the repeti- 
tion of which Indulgences were attached by three Popes, 
we read the following prayer : — 

" We fly to thy protection, Holy Mother of God, despise 
not our prayers in our necessities, but deliver us, at all 
times, from all evils, glorious and blessed Virgin." Let 
us compare with this what the Psalmist writes, speaking 
of God, Ps. ix. 10 (Douay Vers.) And let us re- 
member that our Lord himself taught us to pray to His 
Heavenly Father to " deliver us from evil." 

3. The following prayer is extracted from the writings 
cf Cardinal Bona, one of the most learned ritualists of the 
Church of Rome, and who was intimately acquainted with 
the spirit of her teaching : — ■ 

" Oh most sweet Virgin Mary, Mother of God and ogr 
Lord Jesus Christ, refuge of sinners, and mother of mercy, 
J commit myself this day and evermore to thy peculiar 
protection with most humble devotion. Place me near 
unto thee, and protect me from all my enemies, visible and 
invisible. Say unto my soul I am thy salvation. ^Thfi 
very words which David addresses to Jehovah, Ps, x$xiv, 
8, Douay Version.] Direct me, thy servant, in all my 
ways and actions. Console me in all my griefs and afflicV 
tions. Defend and preserve me from all evils and dangers. 
Turn thy face unto me when the end of my life shall come; 
and may thy consolation repose my spirit in that tremen- 
dous hour. [David's confidence in that hour was placed 
upon Jehovah, Ps. xxii. 4, Douay Version.] 7^oa canst 
do all that thou wilt in heaven and earth [our Lord says, 
that all power in heaven and on earth was given to bun- 
pelf, Matt, xxviii. 18], nor can any resist thy will [applied 
by St. Paul to God, Rom. ix. 19] : for thou obtainest from. 
(he Almighty whatever thou seekest. Hear, therefore, and 
receive my prayers, and despise me not when I confide in 
thy mercy. Behold, I fall down before thee, most gracious 
Virgin, I fall down and worship in TUBE thy Son [adorp in 
|e Filium tuum]," &c. 

If the Virgin we»e a fourth person of the Godhead, it 
would be difficult to conceive any terms stronger than 
these in which divine honour could be rendered her. 
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In the Church of Borne, then, the Virgin receives divine 
worship of the same kind as was paid to her by the hereti- 
cal Collyridians. And no other precedent for such wor- 
ship can be found in the early history of the Church. 

The subject, of which we have thus briefly treated in 
this article, is a very large, and, it is needless to add, a very 
important one. We commend it most earnestly to the at- 
tention of our Roman Catholic brethren, and we entreat 
them to look well to the foundations of those peculiar doc- 
trines and practices which they have been taught to be- 
lieve have been transmitted from the Apostolic times, and 
even from the Apostles themselves, to the present day ; but 
many of which, we solemnly and deliberately repeat it, 
may be ultimately traced to heretical sources. 



SPURIOUS WORKS ATTRIBUTED TO THE 
FATHEB8. 

ST. ATH ANA8I US AND ST. BASIL. 

There is, perhaps, no way in which learned men could do 
a greater service to the cause of religious truth, or promote 
the cause of primitive worship more effectually, than by 
clearing the field of Christian antiquity of those spurious 
and noxious weeds which the enemy of truth has, from 
age to age, sown so artfully, choking in many cases the 
genuine and good seed, and in others mingling subtle 
poison with the wholesome fruits of God's truth — we mean, 
clearing the genuine works of eminent writers of the pri- 
mitive Church from the spurious and apocryphal ones, 
which during past ages have been pawned upon them by 
either ignorant or dishonest men. 

We think we should do a good service to our unlearned 
feUow-countrymcn, both Roman Catholic as well as Pro- 
testant, if we could furnish them with a catalogue of 
works which once passed as unquestioned writings of 
eminent Fathers of the Church, but which have since been 
detected and discarded by learned Boman Catholics as 
doubtful or spurious, and which, therefore, ought never to 
be relied on by controversialists, without, at least, noticing 
that, as authorities, they cannot safely be relied on by any 
one desirous of arriving at the truth. 

We purpose to give here one or two instances of spu- 
rious writings, which will be found not unimportant on the 
subject we have been considering — the Invocation of Saints. 
St. Athanasics, the great champion of the Catholic 
faith, who was born a.d. 296, and died a d. 373, left 
behind him, for the edification of the world, a number of 
works, admitted by all to be genuine, which demonstrate 
that he was a man of the most glowing piety, but a piety 
centering in God alone ; and that he placed his whole hope 
and eonfidence, in life and in death, in the mercies of God, 
through the merits and mediation of Jesus Christ, our only 
Mediator, Advocate, and Saviour. We have already given 
our readers a passage from St. Athanasius (see No. 30, 
p. 71), which shows what his views of prayer were ; and 
we are satisfied that there is not a single passage to be 
found in his genuine writings giving countenance to any 
worship of the Virgin, or any other saint, or any belief in 
her or their power and intercession, or any invocation of 
any of them, even for their prayers. 

We here challenge our Boman Catholic correspondents 
and their friends to produce any passage from the works of 
this eminent saint and champion of the faith to contradict 
what we have said ; and, wo are sure, they will do so, if 
any such passage is to be found. 

The importance of having such a passage from so great 
an authority as St. Athanasius on the subject, if it were 
possible to find one, cannot be more strongly demonstrated 
than by the use which has been made by the most eminent 
Roman Catholic controversialist writers of a Homily for- 
merly ascribed to that Father ; but which has long been 
rejected as spurious by the most learned authorities among 
Boman Catholic writers, as we shall proceed to prove. 

The homily referred to is to be found in the second vo- 
lume of the Benedictine edition of St. Athanasius's works, 
p. 393 to 401,* and is entitled " On the Annunciation of 
the Mother of God ;" or, as it is given in the Latin trans- 
lation, " Sermo in Annuntiationein Sanctissima: Domino: 
nostra Deipara." 

Our first witness is Cardinal Bcllarmine, who declares 
this treatise to be spurious, and that the evidence against it 
is so strong, that no one can doubt but that the author of 
it must have seen the decrees of the Councils against 
Nestorius, Eutyches, and the Monothelites, none of which 
were held until after St. Athanasius's death.t 

Our second witness is Cardinal Baronius, in his letter to 
Thomas Stapleton, dated Rome, November, 1592, in which 
he deliberately decides against the genuineness of this 
homily, and fixes its date, at the very earliest, subsequently 
to the commencement of the seventh century, three hun- 
dred years after Athanasius attended the Council of Nieaja. 
(See this well-known epistle in full, in the same volume of 
the works of St. Athanasius, above cited, p. 391.) 

Our third authority is that of the learned Benedictine 
editors themselves, who, in their second volume, page 390, 
not only declare this homily to be unquestionably a forgery, 
assigning the reasons for their decision, but fortify their 
own judgment, by quoting, at length, the letter of Baro- 
nius, written more than a century before. 
The Benedictine editors begin their preface thus— "That 



this discourse is spurious, there is no learned man 
who does not now adjudge. The style proves itself, 
more clear than the sun, to be different from that of 
Athanasius. Besides this, yery many trifles show them- 
selves here unworthy of any sensible man whatever, not to 
say of Athanasius, and a great number of expressions un- 
known to Athanasius, so that it savours of lower Greek. 
And, truly, his subtle disputation of the hypostasis of 
Christ, and on the two natures of Christ, persuades us that 
the writer lived after the Councils of Ephesus and Chalce- 
don (held in 431 and 451— St. Athanasius died in 372), 
of which councils, moreover, he uses the identical words, 
whereas his dissertation on the two wills in Christ seems 
to argue, that he lived after the spreading of the error of 
the Monothelites" (which did not arise till a.d. 630, under 
the reign of Heraclius). 

After such a decisive judgment of these most eminent 
writers, that the homily in question is spurious, that the 
evidence of it was as clear as the sun, and that no learned 
man could hold otherwise, one would think that no Bo- 
man Catholic writer, having the least pretension to learning 
and honesty, would have ever ventured to rely on it again 
as an authority in controversy, or a guide in practice. 

Yet, how stands the case? The very same Cardinal 



a homily, which, if he had ever read it in his own edition 
he most have known had been given up as spurious for 
the last 250 years ? 

We shaH be happy to hear what the Cardinal, or any 
of his friends or admirers, have to say in his defence, before 
we finally pronounce upon what appears to us to be utter 
recklessness, if not dishonesty ; and as usual, our columns 
are open to any one who wishes to exculpate the Cardinal 
from the charge now made against him, or any others 
which we may feel obliged to make in our pages.* 

Our next instance is one which we can dispose of more 
summarily. 

Saint Basil, Bishop of Neocassarea, died about a. d., 
378. All Christians, whether in the earliest ages from his 
own times, or in more modern days, h;ive agreed to do his 
memory honour ; he is often appealed to under the title of 
the Great Teacher of truth, and acquired the name of the 
Great Basil, in contradiction to the multitude of bishops 
and pastors of the same name who succeeded him in other 
times, and were fully forty in number. We need scarcely 
be surprised, therefore, to find many confessedly spurious 
works ascribed to him ; and the world is deeply indebted 
to the labours of the learned Benedictine editor, M. 
Julian Garnier, who has done so much towards the 



Bellarmine, who has himself condemned it as a forgery, separation of the supposititious from the genuine works of 
the evidence "of which is irresistible, actually has the | this eminent writer, 
effrontery (or, at least, has been guilty of such unpardon- 
able negligence) as to cite this very homily, as the authority 
of St. Athanasius* for the invocation of saints, without 
the slightest allusion to its admitted spuriousness, or even 



as to any doubt or suspicion being attached to it ; and, 
in like manner, again cites it without any qualification 
whatever in proof of the antiquity of the Feast of the 
Annunciation, on which occasion this homily was alleged 
to have been delivered by Athanasius. t 

Can any more instructive lesson be given to intelligent and 
honest inquirers, as to the- necessity for caution touching 
the genuineness of the authorities relied on by their in- ■ 
structors, than to find such a man as Cardinal Bellarmine 
thus self-convicted of relying on a spurious work, given 
up by all learned Boman Catholics, and, amongst others, 
by Himself? 

Cardinal Bellarmine does not, however, stand alone in 
this painful position. 

Will our readers believe that Cardinal Wiseman, in 
the middle of the nineteenth century, has been guilty of 
the same negligence or dishonesty in quoting the same 
homily as the genuine work of St. Athanasius, without the 
faintest shadow of an allusion to the combined judgment 
of Baronius, Bellarmine, and the Benedictine monks, or 
even to any suspicion being entertained of its being a 
forgery ! 

It is painful, even to an opponent, to be obliged to ex- 
pose such reckless misrepresentation ; and were not truth 
at stake, we should gladly draw a veil over what must 
assume the character of a personal charge against a per- 
son whose authority seems to have the highest place 
among our Boman Catholic brethren. Truth, however, 
calta °on us fearlessly to lay open the expedients by 
which the worship of the Virgin Mary is attempted to be 
defended in our own country, and our own times ; and 
Cardinal Wiseman owes it to his own character, to ex- 
plain to the world, if he can, how he could have made 
such use of the homily in question. Now for our proof. 

The cardinal (than Dr. Nicholas Wiseman, Bishop of 
Melipotamus) thus introduces and comments upon ex- 
tracts from this spurious homily, in his lectures, vol. ii., 
p. 108. London: Booker, 1836. 

" St. Athanasius, the most zealous and strenuous sup- 
porter that the Church ever possessed of the Divinity of 
Jesus Christ, and, consequently, of his infinite superiority 
over all the saints, thus enthusiastically addresses his ever- 
blessed mother — ' Hear, now, O daughter of David ; in- 
cline thine ear to our prayers ; we raise our cry to thee 



In vol. iii., p. 69, Bened. Ed., Paris, 1730, the epistles 
attributed to St. Basil are arranged in three classes. First, 
those written by St. Basil before he was made bishop, 
a.d. 370 ; second, those which he wrote after he was 
bishop of Canarea, between 370 and 378 ; third, those 
without date, including many doubtful, and some spurious. 

In page 462, vol. iii., appears one addressed to Julian 
the Apostate, numbered by the Benedictine editor 360, 
but originally printed as No. 205. 

It is unhesitatingly ranked by the learned Benedic- 
tines, not merely as doubtful, but spurious ; and no one, 
we apprehend, could open the book without, at once, 
noticing that it is so— for at the top of the page in which 
it occurs, are the words, printed in large capitals — S. Bas. 
CjssarEiE Cappadoc. Archiep. Epistol^: Spdrle. — 
See page 462, torn. iii. Benedict., Paris, 1730. 

The epistle in question is also specially condemned, and 
the reasons given in the life of St. Basil, prefixed to the 
same work (c. viii., p. lxiii). 

Let us now see the use made of this spurious epistle by 
eminent writers of the Church of Borne. 

Dr. Milner, in his defence of saint worship, in his "End 
of Controversy," letter 35, page 353, cites two passages 
only from the primitive Fathers which have the slightest 
bearing in support of the doctrine. The first passage, 
which is from Justin Martyr, our readers will find com- 
i mented on in another article in our present number, 
page 85. , 

The second passage purports to be from St. Basil, and 
is as follows : — " I invoke the Apostles, Prophets, and 
Martyrs to pray for me, that God may be merciful to me, 
and forgive me my sins. I honour and reverence their 
images, since those things have been ordained by tradition 
from the Apostles, and are practised in all our Churches." 
Dr. Milncr's reference is to Epis. 205, Paris edition (but 
without specifying the date). 

Now, what is this 205th epistle but the very one to 
Julian the Apostate? and, we ask, did the Rev. Dr. Milner, 
who wrote in 1892, ever take the trouble of reading the 
epistle he thus quotes, or of looking at what the Benedictine 
editors, who wrote seventy years before, said of its un- 
doubted spuriousness ? 

If Dr. Milner had the Benedictine edition before him 
when he wrote, we must pronounce him guilty of actual 
dishonesty, in concealing the fact that deprived the quota- 
tion of any authority ; if he had not, what rashness was 
it for a man to assume the title of " ending controversy" 
when he did not even take the pains of knowing what the 

before him on the 



remember us, oh! most holy Virgin; and, for the feeble . best writers of his own faith had written 
eulogiums we give thee, grant us great gifts from the principal authority he relied on ! 



• Athadas. Opera. Tom i!_, Bjneclhr. ci*. Pari), 1698. 
t Bellarmine De Scrinoribna Eccletlast'cls. Cologne, 1617. 
Tom. vii., p. 50. 



Opora, 



treasures of thy graces — thou that art full of grace. Hail, 
Mary, full of grace, the Lord is with thee ; Queen, and 
Mother of God, intercede for us.' " Mark well," continues 
Dr. Wiseman, " those words, ' grant us great gifts from 
the treasures of thy graces,' as if he hoped directly to re- 
ceive them from her. Do Catholics use stronger words 
than these ? Or did St. Athanasius think or speak with 
us as with Protestants?"! 

What will our candid readers think, when we tell them 
that these passages are from the very homily in question, 
and that Cardinal Wiseman refers for his authority for these 
passages to the very Benedictine edition, and the identical 
volume of the works of St. Athanasius, which contains the 
irrefutable proof of their spuriousness ! — Page 401, vol. ii. 

Cardinal Bellarmine may have possibly cited the homily 
before he discovered its spuriousness; though this is not 
likely, for in his preface to the reader, prefixed to the volume 
in which the treatise De Scriptoribus Eccl. occurs, printed 
it Cologne, A. d., 1617, he commences by stating that 
ho had writteu this treatise forty years before. But 
what defence can Cardinal Wiseman make for referring to 

> Bellar., Tom. II., page 295, Dc Sanct Beat. Lib. I., chapter xix., 
Cologne, 16*15' 

t Bellar., vol.iL, p. 3!3. De Cultu Saoct, lib. i& c. ivi. Cologne, 
1615. 

t Pr. Wiseman's note refers to Sera in Annunf., t. ii., p. 401, 
which is the exact vol line and p ge in the Benedictine edition of 
1698. 



Truly, we cannot but be astonished at the risks which 
controversialists of the Church of Borne will run, when 
attempting to trace back the present practices of their 
Church to the times of our Lord and his Apostles ; and 
whatever judgment our candid Boman Catholic readers 
may form of the fairness or the learning of Cardinal 
Wiseman or Dr. Milner, we think they must admit that 
the authorities relied on by such writers, require to be 
examined into with the utmost caution, before they 
allow themselves to adopt them as proofs that the 
modern doctrines of their Church agree with those of the 
Catholic antiquity of the primitive ages. 



THE INVOCATION OF SAINTS.— No. II. 
We undertook, in our last number, to proceed to consider 
what has been said by the principal controversial writers 
of the Church of Rome, in support of their doctrine on 
this subject. 

» We are amused to And, that though Messrs. Berinijton and Kirk, 
in their original work on the' Faith of Catholics (London, 1630, p. 4-31) 
give the selfsame extract from this spurious work— falsely attributed to 
St. Athanasius— and cite it in the same way from the Benedictine edi- 
tion, [Serin, in Annunt, Tom ii., p. 401), they have been discreet 
enough in their third and greatly enltirgt i edition, of 1846, to omit 
all allusion to it— see p. 3**, vol. ill, where, under the head of Invo- 
cation of angels and saints, It ought to have been introduced betwei s. 
Euiebius and Hilary. 



